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positive things have happened during this century to bring new life
and vigor to the Society of Friends, while at the same time there have
also been departures from the norm in faith and practice. N o t only
have evangelical Friends adopted a modified pattern of faith and
practice, liberal Friends have also moved in new directions which are
cause for concern.
But on the positive side, let us first catalog some of the new and
innovative things Friends have done to bring new life and signs of
hope. Organizationally speaking and in terms of outreach in mission
and service there has been a flowering of Quakerism in this century
unequaled in our history. Beginning around 1900 a number of new
associations of Friends formed: Friends General Conference, Five
Years Meeting (later Friends United Meeting), and eventually the
Evangelical Friends Alliance. Conservative and Independent Friends
have not formed such associations. Another natural outgrowth of this
development was the formation of Friends World Committee for
Consultation, and its auxiliary, the Wider Quaker Fellowship.
There were major developments in both mission and service
types of work as well. N o t only did the American Friends Board of
Missions (formed in 1894) see its work in Kenya become the largest
single concentration of Friends anywhere in the world, other mission
boards carried out work in Africa, the Middle East, Latin America,
Alaska, the Far East, and India. T h e American Friends Service Committee began during World War I and has become the largest single
Quaker service enterprise, with an annual budget of more than $16
million dollars. During World War I1 the first formal religious lobby
of any denomination, Friends Committee on National Legislation,
was established in Washington, D.C. O n the global level Friends
became involved with the United Nations through the Quaker
United Nations Program.
From the 17th C on, Friends have been active in the development
of schools at all levels. Beginning with the lower grades and working
their way up through the high school and boarding school level, they
eventually established a dozen colleges and three post-graduate
centers. Friends now maintain more than 80 schools in North
America. O n a non-academic basis there has been the establishment
of yearly-meeting and regional conferencehetreat centers, together
with many yearly-meeting youth camps and work-camp projects.
During World War I1 Civilian Public Service Camps were opened for
conscientious objectors. Young Friends have held important conferences and youth pilgrimages over the years, culminating in the first

religious tradition. T h e murderer who says, "God told me to do it," is
a classic case. And the adulterer who protests, "It was right because it
felt right," is all too familiar.
Why should we permit Christianity rather than some other religion to shape our experience? If we examine ourselves and our civilization, we come to realize that Christianity forms the basis of our
lives. I t is the means by which our society has survived and from it is
derived everything worthwhile that gives meaning to our individual
lives. T o embrace some other religion would probably be an act of rebellion unworthy of either tradition.
How should one arrive at that point of view? There's the
mystery! For some it comes from necessity, for some from the fear of
the Lord. Some would say it is the work of the Holy Spirit. Having
tasted of the the forbidden tree, we try to understand and explain in
terms of influences and hormones, but in the end faith is probably
always an act of Grace.

Letter
T o T h e Editor:
This is written in response to the words the editor of Q
RT
printed with approval in # 5 9 from Arie Brouwer's acceptance speech
as newly elected General Secretary of the National Council of
Churches of Christ in the U.S.A.: "In the strength of its best traditions and by reason of its place in the world, [the United States] can
do more for justice, peace and freedom than any other nation in
today's world."
I read these words with the same chill up my back that I felt
when I heard John F. Kennedy promise that America would "bear
any burden." T h e missionary impulse is rooted in noble purpose, but
it turns into Cold War Liberalism, which in time turns into hot wars
and the death of liberalism. T h e problem is that we don't know how
to work except through American corporations which are in business
to make money, not to be charitable. T h e problem is that we are
culture-bound, provincial, and arrogant.
T h e great virtue of the Society of Friends, over three-and-a-half
centuries, is that to an astonishing degree we managed not to be

culture-bound. W e saw and opposed evils that others did not see as
evil at all; we did it again and again. But we managed to do this by
living within our own Quaker culture and by having a testimony
against worldliness; by erecting barriers between us and the world.
~ o d a ~sad
' s fad-ridden Quakerism has jettisoned those attitudes
(in the name of relevance, of course) and I do not see us as particularly free of the surrounding culture except as to inherited testimonies from former days. T h e individual Christian may still hope to
be freed by the Lord from surrounding cultural attitudes, but I have
my doubts about our church, and I have no doubts at all about our
nation. America cannot touch other nations, with whatever noble intentions, except to corrupt; this is the true meaning of American
power, the final lesson of Vietnam.
R. W. Tucker
Editor's Response: There were several reasons for quoting Dr.
Brouwer's reaffirmation of the "true American dream" statement
adopted by the NCCC Governing Board in May 1981. I mentioned
the loss of his brother Ed in the Korean War and his own disillusionment with that war. Because of space limitations I did not print what
followed: "Over the years since, I have watched his country [Ed's],
my country, our country, become ever more tangled in the web of
superpower rivalry both under administrations Democratic and administrations Republican."
My own respect for the N C C C was another reason. Although the
28 years of my ecumenical service on behalf of F G C have been largely
through the W C C , I think of E. Raymond Wilson and Francis
Brown, among others, who gave long service to the N C C C on behalf
of Philadelphia YM, a charter member of the NCCC, and Lydia
Stokes, the NCCC's first woman vice-president years ago.
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I n the face of the fact that the NCCC almost became defunct
under the combined 60 Minutes and Reader's Digest attacks (with the
Wall Street Journal thrown in for good measure), and the fact that as a
result the N C C C had been through a major three-year restructuring,
what Arie Brouwer was saying seemed "courageous" to me. T h e
NCCC had also been literally "occupied" several times by groups
protesting its commitments or its foreign-policy stands.
Like Rob Tucker, I am convinced of the value of traditional
Quaker witness in faithfulness to the call from our Risen Lord,
"Follow me." Like John Woolman, who subtitled his antislavery
message "Recommended to the Professors of Christianity of Every
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which Fox, D e w s b u r ~ ,and others had carried out.3 From then o n
Friends took quite seriously the government of a church based on
what Fox called "the Gospel Order." Instead of taking their cue for
church organization directly from Scripture, Friends held that the
living Christ is the head of the Church and the chief orderer thereof.
Thus, within fifteen years of their beginnings, Friends had dealt
firmly with disciplinary matters and had provided for accountability
to God and one another.
TESTING T H E NORM IN T H E MIDDLE PERIOD OF QUAKERISM

Many other things happened in the 18th and 19th C s to test the
accountability of Friends to one another and to test their faithfulness
to the early Quaker vision and norm. Most important for our purposes was the crisis over the system of Elders (and later Overseers)
which arose to have oversight of ministry and worship and the moral
conduct of Friends. Eventually the Elders also supervised doctrinal
orthodoxy. Even though the system of Elders was well intentioned it
finally exceeded its proper bounds. I t became an oppressive power
group which not only displaced the ministers as the dominant group
among Friends, but far surpassed them both in authority and power.
By the turn of the 19th C, hardening of the spiritual arteries and
an enforced Christian orthodoxy brought about a series of separations. This was coupled with the Quietistic influence on Friends and
the almost indiscriminate disownment of members for marrying out
of meeting, violating plain dress, or other minor infractions. T h e
hedge of orthodoxy and disciplinary action which had been thrown
around the Society of Friends took nearly a century to overcome.
T h e inroads of evangelicalism into the Society of Friends in the
19th C, as a kind of renewal effort, brought with it many new practices in worship and ministry which seemed foreign to traditional
patterns of "waiting upon the Lord" in silent expectancy. Again these
new patterns of faith and practice, which came largely from the
Wesleyan Methodist influence, raised in a different way the question
of Friends accountability to the early Quaker vision. A large segment
of Friends in the late 19th and early 20th C s lost their sense of
history and identity with Friends beliefs and testimonies and tended
to look more and more like another Protestant denomination.
T H E TWENTIETH CENTURY METAMORPHOSIS OF FRIENDS

As one looks at the 20th-C situation of accountability among
Friends there is a mixed response. O n the one hand many new and

Early Quakerism was not therefore religious individualism, with
everyone interpreting hislher own leading and doing hislher own
thing. Rather, the norm was that because we can all come into a
common unity through the Light of Christ within, it is possible to be
a covenanted people of God responding to his will and purpose for us.
This may indeed mean that individuals will follow their own leading,
but they will do so with a sense of responsibility and accountability to
one another in the community of faith, and with the further sense
that their actions are initiated by God.
DEPARTURES FROM THE NORM

Most separations among Friends have resulted from a "crisis of
accountability" of one sort or another. Certainly the Naylor episode
in the 1650s was the first major instance. I n the 1660s John Perrot
and the "hat men" developed scruples on a number of counts which
placed them at odds with the main body of Friends. There is no need
here to cite a whole series of examples where individual leadings took
pre-eminence over the corporate group's discernment, but the Perrot
controversy will serve as an example of an early and repeated
disciplinary problem with which the Society has had to deal.
After becoming a Friend, and on a trip to the East, Perrot was
confined to prison in Rome. There he not only had a religious
opening that removal of the hat during time of prayer, and the
customary handshake following meeting were improper, but that all
human arrangements for meetings should be placed under the direction of the Holy Spirit, even to the point of doing away with any
stated time for meeting for worship. These stands put Perrot at odds
with other Friends. But to make matters worse Friends at this particular time were suspected from the outside of being in league with
militant radical groups, and many Friends were jailed, including
George Fox himself. Nevertheless, in spite of this trouble both within
and without the Quaker movement, by 1666 Friends united in a
specially convened meeting of ministers in London to deal with internal offenders, such as Perrot.
Richard Farnsworth authored a minute at that meeting which
subordinated the individual leadings of Friends to the corporate
group. This was published in 1666 just after Fox's release from
prison and just before the death of Farnsworth himself. William C.
Braithwaite considers this the point where Friends became a Religious Society, coupling it with the extensive organizational work

Denomination," I think it relevant for others as well. I n spite of the
difficulty of "representing" what Rob calls "sad fad-ridden
Quakerism," 1 persevere in both ecumenical and theological work regardless of the apathy of most and antagonism of some Friends.-- D. F.

